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One may ask: "Why focus on these points when there are greater issues within the Ummah 
today?" or "Why focus on these issues when this group has far greater deviations than those 
addressed within these pages?" I say: Both of these points are valid, without any doubt. However, 
this essay is a response to a request from a dear Brother in Islam. Had it not been for his request, 
may Allah Preserve him, I would not have busied myself with the likes of this group. And his 
request for these points to be addressed is a valid request, as this group and the individuals 
addressed within this essay present themselves as being well grounded in the Sciences of Islam. 
However, as will be made painfully clear, even some of their scholars and students of knowledge 
are lacking, even in the basics. What's more, they accuse others of not being well researched and 
not having knowledge about the matters they discuss. 





As-Salamu 'Alaykum Wa Rahmatullahi Wo Barakatuh, 

After reading the material you sent and your request related to it, I say the following: 

This individual you referred to; Mazin Abdul-Adhim, claimed: "If you wish to choose the definition 
where anyone who merely saw the Prophet (saw) is magically transformed into a Sahabi - 
ignoring the fact that many people who saw the Prophet (saw) while they were Muslim still 
apostatized after his death, which proves that seeing the Prophet (saw) does not automatically 
transform one into someone at the calibre of a Sahabi - then you are free to do so, but don't 
pretend that this opinion is grounded in the Quran and Sunnah. This opinion is a mystical 
assumption about the effect of seeing the Prophet (saw) and actually has no basis in the texts of 
Islam. If you believe it has a basis in the texts of the Quran and Sunnah, feel free to quote the 
Ayah or Hadith that proves it." 

Textual Evidence 


Imam al-Bukhari stated: "Book: The Virtues of the Sahabah : Chapter: The Virtues of the As'hab 
of the Prophet, Ja>. And whoever accompanied the Prophet, ,*Lj ffs- &l or saw him, 

then he is from his companions." 


He then narrated the following Hadith as Evidence: 
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'All Ibn 'Abdillah told us: Sufyan told us: On the authority of 'Amr who said: I heard Jabir Ibn 
'Abdillah, who said: Abu Sa'Td al-Khudr? told us, saying: The Messenger of Allah, Jb> 

(*Lj A* said: “A time will come upon the people when groups of people will set out to fight in 


the Path of Allah and it will be said to them: 'Is there amongst you anyone who accompanied 
the Messenger of Allah, til J&>?' Then they will say: 'Yes.' So, they will be victorious. Then, 

groups of people will set out to fight in the Path of Allah and it will be said to them: 'Is there 
amongst you anyone who accompanied anyone of the Companions of the Messenger of Allah, 
*hj Hit Jl^> 7 Then, they will say: 'Yes.' So, they will be victorious. Then, groups of people will 
set out to fight in the Path of Allah and it will be said to them: 'Is there amongst you anyone who 


accompanied anyone who accompanied anyone of the Companions of the Messenger of Allah , 
Then they will say: 'Yes.' Then, victory will be granted to them." 


And in the narration of Imam Muslim: 
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Abu Khaythamah Zuhayr Ibn Harb told us - and the phrase is his - and Ahmad Ibn 'Abdah adh- 
DhabbT both said: Sufyan Ibn 'Uyaynah told us saying: 'Amr heard Jabir informing on the authority 
of Abu Sa'Td al-KhudrT: On the authority of the Prophet, d~>j fd SSi I Jb>, who said: "A time will come 


upon the people when groups of people will set out to fight in the Path of Allah and it will be said 
to them: 'Is there amongst you anyone who saw the Messenger of Allah, pjL_ •) yd Zb! J&>?' Then 


they will say: 'Yes.' So, they will be victorious. Then groups of people will set out to fight in the 
Path of Allah and it will be said to them: 'Is there one amongst you who saw those who 
accompanied the Messenger of Allah, d~>j yd iil Then they will say: 'Yes.' So, they will be 


victorious. Then groups of people will set out to fight in the Path of Allah and it will be said to 
them: 'Is there amongst you anyone who saw anyone who accompanied anyone who 
accompanied the Messenger of Allah, Jb>?' Then they will say: 'Yes.' Then, victory will 


be granted to them." 


Here we have two narrations. One mentions "Sahiba (Accompanied)" for each generation. The 
second narration mentions "...saw..." for a generation, then the subsequent generation is asked 
whether they accompanied those who "saw", and so on. 

If one says they are two separate Ahadith, then we see that in each, the Prophet,,d~»j dd Jy , 
used " Sahiba (Accompanied)" and "saw" interchangeably when referring to these groups of 
people. 


And if one says that they are the exact same Hadith, and that it was narrated in one case verbatim 
and another case by meaning, this shows that the linguistic meaning of " Sahiba (Accompanied)" 
is fulfilled by the act of seeing someone. 


One may also use the following Verse: 
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{Muhammad is the Messenger of Allah; and those with him are forceful against the 
disbelievers, merciful among themselves.} Surat al-Fat'h, 29 

There is no doubt that this Verse is regarding the Companions and no one else. And if we look at 
someone who saw the Prophet while he believed in him, then they were: 1. With him in the same 
era; 2. With him in the same place; 3. With him on the same Religion. So, for someone to come 
and say that they were with him in all of these things, but were not with him for a long enough 
period or were not with him for a sufficient number of times, etc. is something that has no Textual 
basis nor any basis in the language of the 'Arab. In fact, it is in contradiction to the Texts and the 
language of the 'Arab. 

So, while they may not have seen these Texts, saw them but did not understand how they were 
used, or don't accept the Ahadith because they do not reach their falsified standards of what 
Ahadith are accepted; all of these possibilities prove their lack of knowledge, research and 
honesty. 


Linguistics 

This individual you referred to; Mazin Abdul-Adhim, said: "We define a Sahabi as someone who 
fulfills the linguistic meaning of a 'companion.'" 

And he said: "...whereas our opinion is at least based on the linguistic meaning of Suhba 
(companionship)." 

I say: This claim is a disaster, in and of itself, and would be laughable had it not been so sad. It 
appears that this individual did what many do when discussing matters related to rulings based 
upon the Arabic language; they take the translated meaning in English and apply it to the Arabic 
language and assume this fulfills the claim of "linguistic meaning". Or, they take the way a word 
is used in Arabic today and apply this understanding to the way it was used by the early 
generations. And it is likely that he followed this second method, because this is what was done 
by his predecessors within his party, as will be seen. 


I say: Ibn Abi Shaybah said: 
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Shababah told us: On the authority of Shu'bah: On the authority of Abit-Tayyah who said: I heard 
Humran Ibn Aban narrating on the authority of Mu'awiyah: That he looked at some people who 
were performing Salat after AI-'Asr, so he said: "Indeed, you are performing a Salat which we 
did not see being performed by the Messenger of Allah, ^ J-e, when we accompanied 
(Sahibna) him and he had forbidden it . 1 


1 Narrated by Ibn AbT Shaybah (#7,404), Ahmad (#17,032), AI-BukharT (#587) and Abu Ya'la (#7,360) 


Here, we have someone from the 'Arab, in fact, from Quraysh, within Zaman al-lhtijaj (The Era 
of Proof) using the word "Sahibna" about this type of seeing, meeting and/or interaction. And 
this is what is considered proof for a matter in the Arabic language; that it was used by an Arab 
within Zaman al-lhtijaj, as that is when the language of the 'Arab remained unaltered. 

Therefore, Mu'awiyah was either lying, or he did not know the language of the 'Arab as well as 
these people. And I challenge anyone to prove either of these claims. 

And Imam AI-BukharT said: 


UjJt?- 


iUSjj Au jjji JlS jjl °j£- ijA'j I oui S- °j£- jJij C 


Al-Hasan Ibn Bishr told us: Al-Mu'afa told us: On the authority of 'Uthman Ibn al-Aswad: On the 
authority of Ibn Abi Mulaykah who said: "Mu'awiyah performed Witr after Al-'lsha' with one 
Rak'ah, and with him was a servant of Ibn 'Abbas. Then he (i.e. the servant) came to Ibn 'Abbas 
(i.e. and mentioned what he saw), so he (i.e. Ibn 'Abbas) said: "Leave him, as he accompanied 
(Sahiba) the Messenger of Allah, *Lj As. A\ J b> ." 2 


Here, we have another individual from the 'Arab, in fact, another individual from Quraysh, during 
Zamam al-lhtijaj, who was also one of the greatest Scholars amongst the Sahabah, referring to 
Mu'awiyah as having accompanied (Sahiba) Messenger of Allah, As. Jb>. 


Now, one of these individuals may attempt to claim that there is a difference between saying 
someone accompanied someone and someone being someone else's companion. However, this 
would be an open lie, as nearly any book of the Sciences of the Arabic language would prove. This 
is because the verb is " Sahiba " and its derivatives while the noun and/or adjective is "Sahib” and 
its derivatives. 


And Imam Ibn Hazm (d. 456 H.) said: "And a people have said: One who sees the Messenger of 
Allah, As. A JU, one time would not be a Companion until his companionship (with him) 
repeats. Abu Muhammad says: And, with certainty, this is a mistake, because it is a statement 
without any proof. Then we ask the one who says this about the number of times for which he 
mentioned and the amount of time which is needed. Then if he places a specific amount on that, 
then this is an additional amount of arbitrary falsehood. And if he does not find a specific amount 
for that, then he is someone who has said something about which he has no knowledge. And that 
is a sufficient amount of misguidance. And the proof, as well, for the falseness of his statement, 
is that the noun 'Suhbah (Accompaniment)' linguistically merely applies to one who joins 
someone by the end of any situation, so he has accompanied him in it. Therefore, since one who 
saw the Prophet, ,*Lj As. A Jb>, while he was not opposing him nor was he rejecting of his 


2 "Sahih al-BukharT’, (#3,764) 



Prophethood, has accompanied him during that time, it is obligatory for him to be called a 
'Sahib'." 3 

And Imam An-Nawaw? (d. 676 H.) stated: "The Imam Al-Qadh i Abut-Jayyib al-Baqillani stated: 
'There is no dispute amongst the People of Language (i.e. the linguists) that ‘As-SahabT is derived 
from 'As-Suhbah'; it applies to anyone who accompanied someone else; whether for a small 
amount or a great amount. It is said: 'Sahibahu (i.e. He accompanied him) for a month and a day 
and an hour.' And this obligates, by ruling with the language, the application of this upon anyone 
who accompanied the Prophet, f*Lj ds. d Jb>, even for an hour. And this is the default' He said: 
'And despite this, a custom developed within the Ummah that they do not use it except regarding 
one whose accompaniment was a great amount and whose meeting was lengthy. And that is not 
applicable to one who met with an individual for an hour, walked with him and heard a Hadfth 
from him. Therefore, it is obligatory to not be applied to except to those whose situations are 
like this.' These are the words of Al-Qadh ?, about whom there is consensus regarding his 
trustworthiness and his greatness. And in it there is an affirmation of the two schools of thought. 
And it is used as proof that the school of thought of the Muhaddithfn is correct. This is because 
this Imam mentioned from the people of language that the noun applies to accompaniment for 
an hour and more. And most of the People of Hadfth mention usage in the Sharf'ah and the 
customs (of the Ummah) which matches the linguistic usage, so it is obligatory to go to that. And 
Allah Knows Best." 4 

So, we see here that even Al-BaqillanT, who disagreed with a Sahabf being someone who merely 
saw the Prophet, *Lj ds- d Jb>, did not dispute that linguistically, this is correct. In fact, he 
mentioned that this is a matter of consensus amongst the Scholars of the Arabic language. 

And the linguist, Abul-'Abbas al-Fayyum? (d. 770 H.) said: "The default is that this applies to one 
who saw and was in the company (of someone else). And beyond that, the Scholars of Usui have 
conditions." 5 

And the words of the Imams of the Language of the 'Arab, such as Ibn Faris (d. 395 H.), 6 Ibn STdah 
(d. 458 H.), 7 Ibn Manthur (d. 711 H.), 8 AI-FayruzabadT (d. 817 H.) 9 and others 10 all indicate that 
the definition revolves around meeting, interacting and proximity. So, when one is placed in the 
dilemma of having to choose between one definition given by all of the Scholars of the Arabic 
language and one given by individuals from Hizb at-Tahrfr, to me, at least, the choice seems clear. 


3 "Al-lhkam F / Usui al-Ahkam", Vol. 5/665 

4 "Al-Minhaj Sharh Sahlh Muslim Ibn al-Hajjaj", Vol. 1/35. 

5 " Al-Misbah al-Munir F? Gharib ash-Sharh al-Kablr" , pg. 333 

6 "Mu'jam Maqayls al-Lughah", Vol. 3/335 

7 "Al-Muhkam" , Vol. 3/119 

8 "Lisan a I -'Arab", Vol. 1/519 

9 "Al-Qamus al-Muh?t", Vol. 1/91 

10 "Al-Mu'jam al-Was?t", Vol. 1/507, "Al-lfsah F? Fiqh al-Lughah", pg. 708 



What Is Their Proof for Their Claim? 


Their founder and first Amir, TaqiyyuddTn an-Nabaham said: "And the Scholars of Hadlth say that 
anyone who saw the Prophet, ,*Lj Jb>, and believed in him is a Sahabi. However, the truth 
is that the Sahabi is anyone upon whom the meaning of Suhbah can be applied. On the authority 
of Sa'Td Ibn al-Musayyib: 


j' 4*® J ij*i jl jCUwO jt CM »b 

"He must accompany him for a year or two or battle alongside him in a battle or two." 
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And Shu'bah narrated: On the authority of Musa as-Sabulan? - and he praised him with good - 
who said: I said to Anas Ibn Malik: "Is there anyone remaining from amongst the Companions of 
the Messenger of Allah, ,*Lj £& Jb>, other than you?' He said: 'There remains people from 
amongst the Bedouins who saw him. As for those who accompanied him, then no.'"" 11 

And from another of their publications: "The Sahabi and all those whom the meaning of Suhbah 
is present in - and it has been explained that if he accompanies the Prophet, pLj *£* Jb>, for a 
year or two, and battles alongside him in a battle or two..." 12 

And this individual you referred to; Mazin Abdul-Adhim, said: "If someone lived with the Prophet 
(saw) one or two years or fought one or two battles alongside him, then that person is objectively 
a companion to the Prophet (saw). If Mu'awiyyah fits this description, then he is a Sahabi, and if 
he doesn't, then he isn't. It's not a personal attack against anyone the same as saying that Imam 
Malik was not a Sahabi is not a personal attack, rather it is an objective fact. This opinion is the 
same opinion as the master of the Tabi'een, Sa'eed Ibn Al-Musayyab. Some people need to learn 
to study topics in more depth, and put their emotions aside, and not talk about topics without 
properly understanding them." 

I say: These points further demonstrate their ignorance of the Sciences of Hadlth, or their outright 
dishonesty. Furthermore, nowhere did they give any reference to where this narration can be 
found nor did they prove its authenticity. And this could either be due to their inability to provide 
the reference, their inability to prove its authenticity, their belief that's their words should be 
accepted without question or their knowledge that it is not authentic. 

Al-Khatlb al-Baghdad? (d. 463 H.) said: 


11 "Ash-Shakhsiyyah al-lslamiyyah", Vol 1/323 

12 "Al-Malaffal-Fikrr, pg. 148 
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Al-Husayn Ibn Abil-Hasan al-Warraq informed me: 'Umar Ibn Ahmad al-Wa'ith told us: 
Muhammad Ibn Ibrahim told us: Muhammad Ibn YazTd told us: On the authority of Al-Harith: On 
the authority of Ibn Sa'd: On the authority of AI-WaqidT Muhammad Ibn 'Umar who said: Talhah 
Ibn Muhammad Ibn Sa'Td Ibn al-Musayyib informed us: On the authority of his father who said: 
Sa'Td Ibn al-Musayyib used to say: "The Sahabah; we do not consider them except for those who 
lived with the Messenger of Islam, Ai* &' Jb>, for a year or two and battled alongside him in a 
battle or two." 13 


As we see from the chain, it contains three defects. 

1. It contains Muhammad Ibn 'Umar al-Waqidi. 14 

Is'haq Ibn Rahuyah (d. 238 H.) said: "In my opinion, he is from amongst those who fabricate." 

AI-BukharT (d. 256 H.) said: "I do not have one letter from him. And that from his Hadith which I 
know, I am not convinced by. He is gone." 

Muslim Ibn al-Hajjaj (d. 261 H.), Abu Zur'ah ar-RazT (d. 264 H.) and Abu Bishr ad-Dulabi (d. 310 H.) 
all stated: " Matruk al-Hadith (His Ahadith are abandoned)." 

Abu Dawud (d. 275 H.) stated: "I do not write down his Ahadith and I do not narrate from him. I 
do not doubt that he used to make up Ahadith." 

An-Nasa'T (d. 303 H.) stated: "The liars who were known to lie on the Messenger of Allah, Jb> 
jiLj JTj AlA, were four: AI-WaqidT in AI-MadTnah..." 

2. It contains Jalhah Ibn Muhammad Ibn Sa'Td Ibn al-Musayyib who is Majhul (Unknown). We 
have nothing about him from the early Scholars of Hadith, other than Abu Hatim ar-RazT stating: 
"I do not know him." 15 Furthermore, only one person is listed in the books of men as having 
narrated from him; Muhammad Ibn Isma'TI Ibn Muslim Ibn DTnar. 


13 "Al-Kifayah Fi 'llm ar-Riwayah" , pg. 68-69 

14 "At-Tarikh al-Kab?r", Vol. 1/178 and "At-Tarikh as-Saghlr", pg. 109, both by AI-BukharT, "Al-Jarh Wat-Ta'dH" , by Ibn 
AbT Hatim, Vol. 8/20-21, " Adh-Dhu'afa'" by AI-'UqaylT, (#1,666), "Tarikh Baghdad", by Al-Khatfb al-BaghdadT, Vol. 
3/16, "Adh-Dhu'afa' Wal-Matrukln" by An-Nasa'T, pg. 233, " Adh-Dhu'afa'” by Abu Nu'aym, pg. 146, "Su'alat al- 
Bartha'W'Ab? Zur'ah" , 511, "Asamf adh-Dhu'afa'” by Abu Zur'ah, 656, "Al-Majruh?n Min al-Muhaddithfn" , Vol. 2/290 
and elsewhere. 

15 "Al-Jarh Wat-Ta'dH" , by Ibn AbT Hatim, Vol. 4/476 



3. It contains Muhammad Ibn Sa'Td Ibn al-Musayyib who is also Majhul (Unknown). We have 
nothing about him from the early Scholars of Hadith. The most we have from him is that Ibn 
Hibban mentioned him in his book “Ath-Thuqat" . 16 However, as I've mentioned numerous times 
before, all this means is he did not find anyone mentioning any criticism of him. 

And what clarifies the weakness even more is that in the books of men, under the biographies of 
AI-WaqidT, falhah Ibn Muhammad Ibn Sa'Td Ibn al-Musayyib is not listed amongst his Shaykhs. 
Likewise, in the books of men, under the biographies of Jalhah Ibn Muhammad Ibn Sa'Td Ibn al- 
Musayyib, AI-WaqidT is not included amongst his students. 

So, their main "proof" other than their made-up claim about the Arabic language is a statement 
attributed to a Tabi'T, and literally every part of the chain is defective. 

About the narration of Anas: 

The narration given by An-NabahanT is taken from Ibn as-Salah. Ibn as-Salah said: 


ill °jA Jji :ciii kilJU ‘ulf’ °jt- &jjj 
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And we had narrated to us: On the authority of Shu'bah: On the authority of Musa as-SabalanT- 
and he praised him with good - who said: "I came to Anas Ibn Malik and said: 'Is there anyone 
remaining from amongst the Companions of the Messenger of Allah, Jb>, other than 


you?' He said: 'There remains people from amongst the Bedouins who saw him. As for those who 
accompanied him, then no.'" Its chain of narration is “Jayyid". Muslim narrated it in the presence 
of Abu Zur'ah. 17 


And Al-Hafith al-'lraqT attributed it to Ibn Sa'd in " At-Jabaqat" . However, with the name "As- 
SaylanT". 18 

And on the same page, when commenting on this. Dr. 'Abdul-LatTf al-HamTm and Shaykh Mahir 
YasTn al-Fahl said: "In 'Tahthib al-Kamal ': ((As-SunbulanT)). And in some of the books of 
terminology: ((As-SabalanT)). Look to 'Mahasin al-lstilah’, 426, 'Ikhtisar 'Ulum al-Hadith', 2/ABA 
(with Sharh al-Ba'ith)." 

And they also said on the same page: "And we did not find it in the ‘At-Jabaqat’ which was 
published. And Al-MizzT narrated it in 'Tahthib al-Kamal’, 3/376 pub. 98." 


16 Vol. 7/421 

17 "'Ulum al-Had?th”, pg. 146 

18 "Sharh at- Tabsirah Wat-Tathkirah" , Vol. 2/124 



And Badr ad-DTn al-'Aym mentioned his Shaykh mentioned it and attributed it to Ibn Sa'd. 
However, with the name "As-STnanT". 19 

And Shaykh 'Abdullah Ibn 'Abdir-Rahman as-Sa'd mentioned that it was narrated by Ibn Sa'd, but 
attributed it to "Tahthib al-Kamal" as well. 20 


On top of this, the phrasing in "Sharh at-Tabsirah Wat-Tathkirah” is: 

j yA yA Its y> lots . I yA y&j Ji" 

"A people from the Bedouins remain. As for those from his Companions, then I am the last who 
remains." 


And the same phrasing is mentioned by As-SuyutT. 21 
And As-SakhawT 22 mentioned: 


” lt^ lot^ yA 43" 

"A people from the Bedouins remain. As for his Companions, then I am the last of them." 

And in his footnote to this narration, 'AIT Husayn 'AIT said: "Collected by Ibn 'Asakir in “Tarikh 
Madmat Dimashq” , 3/176. And AI-MizzT mentioned it in “Tahthib al-Kamal" 3/376, attributing it 
to Ibn Sa'd. However, we did not come across it in “At-Jabaqat" . In fact, I am certain that this 
biography is clearly incomplete." Vol. 4/86 


And if we look to what Ibn 'Asakir said, we find: 
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Abu Bakr al-AnsarT informed us: Abu Muhammad al-JawharT informed us: Abu 'Umar Ibn 
Hayawayh transmitted to us: Ahmad Ibn Ma'ruf transmitted to us: Al-Husayn Ibn al-Fahm told 
us: Muhammad Ibn Sa'd transmitted to us: 'AIT Ibn Muhammad transmitted to us: On the 
authority ofShu'bah: On the authority of Muhammad as-SunbulanT who said: "I came to Anas Ibn 
Malik and said: 'You are the last of the Companions of the Messenger of Allah?' He said: 'A people 
from the Bedouins remain. As for his Companions, then I am the last that remains.'" 


Ahmad Ibn Ma'ruf is either: 


19 "'Umdat al-Qari Sharh Sahih al-BukharT’, Vol. 16/235 

20 "Fat'h al-Wahid al-'AI? Fid-Difa' 'An Sahabat an-Nab / (ai^j 4lLc idil JAa" , pg. 28 

21 "Tadrfb ar-Raw / Fi Sharh Taqrib an-NawawT ’ , Vol. 1/123 

22 "Fat'h al-Mugh?th Bi-Sharh Alfiyyat al-Hadhh Lil-'lraqi", Vol. 4/86 



Ahmad Ibn Ma'ruf Ibn Bishr Ibn Musa; he was only declared Thiqah by Al-Khat?b al-BaghdadT (d. 
463 H.). Only Ibn Hayawayh and 'Abdullah Ibn Yusuf Ibn 'Abdullah Ibn Yusuf Ibn Muhammad 
narrated from him. 

Or: 

Ahmad Ibn Ma'ruf Ibn Muhammad. Only declared Thiqah by Al-Khatfb al-BaghdadT (d. 463 H.). 
Only Ibn Hayawayh narrated from him. 

In either case, these are not narrators whose narration would be authenticated, particularly 
when they are of such a late generation. 

Al-Husayn Ibn al-Fahm is Husayn Ibn Muhammad Ibn 'Abdir-Rahman Ibn Fahm. 

Abu 'Abdillah al-Hakim (d. 405 H.) said: "Thiqah Ma'muri Hafith." 

And Ai-Khatib al-BaghdadT (d. 463 H.) said: "He was Thiqah." 

However, Ad-DaraqutnT (d. 385 H.) and Abu 'Abdillah al-Hakim (d. 405 H.) both said: "Laysa Bil- 
Qawiy (He is not strong)." 

And here, there is no doubt that those who weakened him are given precedent. This is because 
Ad-DaraqutnT is the earliest out of them all and the most knowledgeable concerning the defects 
of Hadfth. 

Shaykh 'Abdullah as-Sa'd mentioned 23 the following ten points: 

Musa does not have any narrations from Anas in the Six Books, nor in the Ten, nor in "Al- 
Ahadith al-Mukhtarah" by Dhiya' ad-DTn al-MaqdisT despite him having gone to great 
lengths in mentioning the narrations of Anas. 

It appears he does not have any narrations from Anas except this and one other narration 
about what he saw in Anas' home. 

He does not appear to have any Marfu' narrations. And this is supported by the fact that 
the author of “Tarikh Wasit" said in his introduction to the biography of Anas that he 
would mention a Hadfth for each person who narrated from Anas from the people of 
Wasit. And when it came to Musa, all he narrated was what has passed. Someone who is 
like this. 

Shu'bah may be the only person who narrated from him. 


23 “Fat'h al-Wahid al-'Ali Fid-Difa' 'An Sahabat an-Nab / (*i ^9 4iLc iuil J*b", pg. 27-31 




AI-BukharT did not mention anything about him in "At-Tanh al-Kab?r" . 


Ibn Hibban did not mentioned anything about him in " Ath-Thuqat" . 

His father's name was not mentioned. 

There is a dispute about his attribution. 

As for the Tawthfq of Yahya, then it is perhaps due to the praise of Shu'bah, otherwise, 
he does not have any narrations by which his condition can be verified. 

The narrator from Shu'bah who is 'All Ibn Muhammad - and I believe he is AI-Mada'inT, 
as Ibn Sa'd narrated a great deal from him and he is mentioned amongst the narrators 
from Shu'bah; Yahya Ibn Ma'Tn said: "Thiqah, Thiqah, Thiqah." However, Ibn 'AdT said: "He 
is not strong in Hadith." "Al-Kamil FTDhu'afa' ar-Rijal", Vol. 5/1855. 

I asked Shaykh Ibrahim al-Lahim about this narration and whether he knows anything about it, 
to which he replied: "I do not know anything about it. And the manuscripts of 'At-Tabaqat' vary. 
And who is this 'AIT Ibn Muhammad?" 

I explained what Shaykh 'Abdullah as-Sa'd said, to which he replied: "It remains something 
suspect. There were texts which were added to 'At-Tabaqat' after the death of Ibn Sa'd. There 
may be something missing in the chain of narration." 

And in discussing this narration with the Muhaddith Al-Harith al-HasanT, he explained that, in 
general, when one finds it said that Shu'bah Ibn al-Hajjaj "praised him with goodness", it relates 
to the narrator's religion and not his trustworthiness as a narrator. 

A summary of the discussion on the narration from Anas: 

1. Nearly all of those who mention it attribute it to “At-Tabaqat" by Ibn Sa'd. However, after 
searching it extensively, I did not find it. Likewise, numerous researchers mentioned that they 
did not find it in "At-Tabaqat" . 

2. There is a dispute about the attribution of the narrator from Anas upon five attributions: 

a) As-SalanT 

b) As-SabalanT 

c) As-SaylanT 


d) As-SunbulanT 



e) As-STnan? 


3. There is no mention of who Musa's father is 

4. He does not have any Marfu' narrations 

5. He only has two narrations from Anas 

6. None of his narrations from Anas are within any of the main books of narration 

7. No one other than Shu'bah is known to have narrated from him 

8. Only Yahya Ibn Ma'Tn declared him Thiqah 

9. Generally, when Shu'bah praises someone with good, it is related to his religion and not his 
narrations 

10. It is likely Yahya Ibn Ma'Tn declaring him trustworthy was due to Shu'bah's praise, as there 
are no narrations that could be studied to determine his trustworthiness 

11. There is no mention of Musa in the books that gather large amounts of biographies, such as 
"At-Tankh al-Kobir " by AI-BukharT or " Ath-Thuqat" by Ibn Hibban 

12. The identity of the narrator from Shu'bah ('AIT Ibn Muhammad) is not clear 

13. If 'AIT Ibn Muhammad is the likely narrator with this name (Al-Mada'inT), there is a dispute 
about his trustworthiness 

14. The narrator from Ibn Sa'd (Al-Husayn Ibn al-Fahm) is weak 

15. The narrator from Al-Husayn Ibn al-Fahm is Majhul (Unknown) 

And what kind of ruse is being attempted by these people when their proof is: 

1. A narration from Anas which is unconfirmed, and even the only phrasing available does not 
even match what they claimed and does not contain proof for their opinion. 

2. A narration from Sa'Td Ibn al-Musayyib which contains three defects (one of which is the 
presence of a liar in the chain). In fact, the whole chain between the first and last narrator is 
defective. 

3. A linguistic definition which is not only non-existent, but in fact contrary to what is stated by 
all linguists. 



As for what was mentioned about Imam Muslim narrating it in front of Imam Abu Zur'ah, then, 
as far as I know, there is no chain of narration to support this and it is not in any of either of their 
books or the books of their students. And even if it was, the fact that he narrated it in front of 
him does not mean it was acceptable according to any rule within the Sciences of Hadfth. 

What About Amfr al-Mu'minfn, Mu'awiyah Ibn Ab? Sufyan, il* S«i yp'P. 

As for the claim that this has nothing to do with Mu'awiyah and that this group does not hold an 
opinion regarding Mu'awiyah, then I say: This does not appear to be true. The reason for this is 
that they discuss Mu'awiyah and his not being one of the Sahabah in their own publications. In 
fact, the issue of the definition of what a Sahabf appears in this very context. Therefore, they 
have no one to blame for this inference, if indeed it is merely an inference and incorrect, but 
themselves. 

In fact, their previous definition of a Sahabf comes in this exact context. "The Sahabf and all those 
whom the meaning of Suhbah is present in - and it has been explained that if he accompanies 
the Prophet, jJL .3 £& Jb>, for a year or two, and battled alongside him in a battle or two. And 
Mu'awiyah entered Islam when his age was 13 years old. And it is not narrated that he went to 
Al-Madinah and lived in it during the lifetime of the Messenger, £& iiii Jb>, and accompanied 
him. And the Messenger stayed in Makkah for a short amount of time the likes of which the 
meaning of Suhbah cannot take place in. Therefore, Mu'awiyah was not a Sahabf." 24 

Another False Claim Which Shows Their Dishonesty and Ignorance 

And when asked how this would affect or be affected by the fact that Mu'awiyah has narrated 
numerous Ahadfth from the Prophet, ^3 O* j-e, directly, they have replied: "All the Ahadith 

that Mu'awiyyah narrated are duplicated in other chains without him. That is why this is not 
about him. We only care about the definition of a Sahabi, and it doesn't matter who it applies 
to." 

However, even this claim is false. Mu'awiyah is the sole narrator of numerous Ahadfth. Below are 
some of them: 


Imam Malik narrated: 


jiJj °y> <ua3 J jUij 3*3 jM” ijS' y y y y yc- ol y\ yt- 

Ifil" ®3* dill ill cJur' jiSjjUlp y\ JjsI \j Jjij 

y?- ^ 1 a 


On the authority of Ibn Shihab: On the authority of Humayd Ibn 'Abdir-Rahman Ibn 'Awf: That he 
heard Mu'awiyah Ibn AbT Sufyan in the year in which he performed Hajj, while he was upon the 


24 "Al-Malaff al-Fikr?’, pg. 148 


Minbar. he took a bunch of hair that was in the hands of a guard, saying: "0 People of Al-Madinah: 
Where are your Scholars? I heard the Messenger of Allah, ,*Lj Jb>, forbidding the likes of 
this and saying: 'Indeed, the Children of Israel were only ruined when their women wore this.'" 25 


And Ibn Abi Shaybah said: 


<3 ill?- - : Jli 3' j£- OUi p 3I a , oUj 3I jt- .Cp 

} 3! Ul : Jl5 .iifi Vj U ailj .iifi Si I U auT :J£ '/& HUir U : Jtii 

A*lp Aill Aill 0)3 AAP 3^1 j >cdp AAll Aill 3 d jd Ol^ ,^S\J A d jjb 

".Luip aj jaj IjIiAa U j^ip a.U. s£_j All' JSU3 U" :Jlai Ajl?ulpl aJIp- 

fejor 3 d aI^Jj °1 3 } Ui" : Jl3 Si I IaJL> 4 U AJlij" ".iifi Sll U :Jla 


Marhum Ibn 'Abdil-'AzTz told us: On the authority of Abu Na'amah as-Sa'di: On the authority of 
Abu 'Uthman: On the authority of Abu Sa'Td al-Khudri who said: "Mu'awiyah went to a circle in 
the Masjid and said: 'What makes you sit here?' They said: 'We are sitting here in order to 
remember Allah.' He said: 'I adjure you by Allah (to tell me whether you are sitting here for this 
very purpose)?' They said: 'By Allah, we are sitting here for this very purpose.' Thereupon, he 
said: 'I have not demanded you to take an oath because of any allegation against you and none 
of my rank in the eye of Messenger of Allah, ,*Lj £& iiil j-p, is the narrator of so few Ahadith as I 
am. The fact is that the Messenger of Allah, d-j ^ip iil J^, went out to the circle of his Companions 


and said: 'What makes you sit?' They said: 'We are sitting here in order to remember Allah and 
to praise Him for He Guided us to the Path of Islam and He conferred favours upon us.' Thereupon 
he adjured by Allah and asked if that only was the purpose of their sitting there. They said: 'By 
Allah, we are not sitting here but for this very purpose.' Whereupon he (the Messenger) said: 'I 
am not asking you to take an oath because of any allegation against you but for the fact that 
Gabriel came to me and he informed me that Allah, the Exalted and Glorious, was Talking to the 
angels about your magnificence.''" 26 


And Ibn AbT Shaybah said: 


A*ip Aill Aill ^P ^P ^P j*AaP 

Aj\& 


Ghundar told us: On the authority of Shu'bah: On the authority of Sa'd Ibn Ibrahim: On the 
authority of Ma'bad al-JuhanT: On the authority of Mu'awiyah who said: I heard the Messenger 


25 "Muwatta' Malik", (#2,726), "Musannaf 'Abdir-Razzaq" , (#5,095), "Musnad al-Humaydi", (#611), "Musnad 
Ahmad", (#16,990), "Sahih al-Bukhari", (#3,468), "Sahib Muslim", (#5,629), "Sunan Abi Dawud" , (#4,127), "Jami' at- 
Tirmithi", (2,781), "Sunan an-NasaT, (#9,314) 

26 "Musannaf Ibn Abi Shaybah", (#30,083), "Musnad Ahmad", (#16,960), "Sahih Muslim", (#6,956), "Jami' at- 
TirmithT', (#3,379), "Sunan an-Nasa'i", Vol. 8/249 and "Musnad Abi Ya'la" , (#7,387) 


of Allah, pL>j £& Sii' J~fi, say: "Beware of praising one another, for it is slaughtering (one another)." 

27 


And Imam Ahmad said: 


cJur* : Jli X p jjI : Jl3 j^l?- ^ Aijj; ^ 0^”^' *a*p : d^ djlliil ^ ‘dll .Up (JlitUl ^ (^Lp liLi?- 

JUp J£o lilj &LxS) UJ*Ut 'j» (J£> U 5j" :J j&j j*Iu) <uip idil dill JjLj Cotf* 1 : JjiUJl '.ia J j&j Ujlii 

”/Aj & I d4?- o*^p! £J£ lit) iil^t oils o^p! oils lit jlPjjl 


'AIT Ibn Is'haq told us: 'Abdullah Ibn al-Mubarak informed us saying: 'Abdur-Rahman Ibn YazTd Ibn 
Jabir informed us saying: Abu 'Abd Rabbih told me saying: I heard Mu'awiyah upon this Minbar 
saying: I heard the Messenger of Allah, jJLj UApito Jb>, saying: "Indeed, what is left from this worldly 


life is trials and tribulations. And indeed, the likes of any of your deeds is like a container; if the 
top of it is good, the bottom of it is good. And if the top of it is bad, the bottom of it is bad ." 28 


Imam 'Abdur-Razzaq narrated: 


J Ujl *j> £3 olio : Jl3 ij^-\ XJ> ojI^J' jt- jIJiM Jl' tliaP jj JdP ^fj?A : Jl3 ffif: <y) 

jl (t&j l ^ 1 »iiS i ^3 c«llo lit C-i*3 UJ A*J : Jlii Jdjl UAi Q~Ua 3 Od3 ^JL> UJL3 

".dijjj JU Uip Sill 4JJI f^S 5^ 


On the authority of Ibn Jurayj who said: 'Umar Ibn 'Ata' Ibn Abil-Khuwar informed me: On the 
authority of As-Sa'ib Ibn YazTd who informed him, saying: I prayed the Jumu'ah prayer along with 
Mu'awiyah in the Maqsurah. 29 Then when he performed the Salam, I stood up at my place and 
performed Salat. As he entered (the apartment) he sent for me and said: "Do not repeat what 
you have done. When you have pray the Jumu'ah prayer, do not connect another prayer to it 
until you have spoken or gone out, as the Prophet of Allah, pL>j dip £11 jx>, commanded that." 30 


Now, they may claim that the meaning of these Ahadith has come in Ahadith from other Sahabah, 
even if the exact wording has not come from them. I say: This is indeed the case for some of the 
Ahadith, but not all of them. 

And even for those which there are other Ahadith with the same meaning or a similar meaning, 
the fact of the matter is that Mu'awiyah is the sole narrator of these Ahadith, which disproves 
this laughable claim. 


27 "Musannaf Ibn Abi Shaybah", (#26,786), "Musnad Abi Dawud at-Tayalisi" , (#1,048) and "Sunan Ibn Majah", 
(#3,743) 

28 "Musnad Ahmad" , (#16,978), "Musnad 'Abd Ibn Humayd", (#414), "Sunan Ibn Majah", (#4035), and "Musnad Abi 
Ya'la", (#7,362) 

29 A Maqsurah is an area dedicated for the Imam which is cordoned off to prevent attacks on the Imam. 

30 "Musannaf 'Abdur-Razzaq" , (#3,916), "Musannaf Ibn Abi Shaybah" , (#5,469), "Musnad Ahmad" , (#16,991), "Sahih 
Muslim", (#1,997), "Sunan Abi Dawud" , (#1,129) and "Musnad Abi Ya'la", (#7,356) 


Mu'awiyah il* Sii ^3, As the Scribe of the Messenger of Allah, ^ fin Jb> 


Imam Ahmad said: 


y) *4jd l?- ^**0 •kj-i l?- »4p (►4*4 <55 *'4$' d£'^" drt (fs^ 4ij^- 

4Mi clj^j *iu*» cM *uip ^ cJ o^"4^ ^J^** ! ^ 

Ugj! AAdJU ^JLrfj <uip &ll <011 Jj4ij J*is Ui <U C^Ssj CM IjjUi liljj ‘uip &M 

. . .AX^LCP J 0»L flpj a 4 a 3 4j t^JJl tU3 15 tU i La Ui-2 4 m1^ Lal3 


'All Ibn 'Abdillah told us: AI-WalTd Ibn Muslim told me: 'Abdur-Rahman Ibn YazTd Ibn Jabir told 
me, saying: RabT'ah Ibn YazTd told me: Abu Kabshah as-SalulT told me: That he heard Sahl Ibn al- 
Hanthaliyyah, the Companion of the Messenger of Allah, pLj 44 &i J~e, that 'Uyaynah and Al- 

Aqra' both asked the Messenger of Allah, *Lj &i J-e, something, so he commanded 
Mu'awiyah to write it for them. So, he did so and the Messenger of Allah, pL>j 4i* stamped 

it and commanded that it be given to them. As for 'Uyaynah, then he said: "What is in it?" He 
said: "In it is what I was commanded with." So, he accepted it and wrapped it in his turban... 31 


General Trend 


Lastly, there is a trend you will notice with this individual and others in this group. When someone 
disagrees with an opinion they hold, they will say they "...recklessly attack their Muslim brothers 
out of ignorance, impatience, and lack of research. 

That they are "...making a fuss...", that they are "shallow individuals", "...too dense to 
comprehend a simple explanation" 

In fact, they will even attack the person's intention and accuse them of matters which could reach 
the level of disbelief, such as "they think that by attacking side issues they will somehow hinder 
the success of the work to re-establish the Khilafah " . 

Yet, when others make statements that are far less insulting, they will respond with statements 
like: "Try learning to be respectful, rather than always assuming the worst in your brother." 

And as you've seen, they will accuse some of the greatest of the Scholars of Islam of following 
"little more than an assumption" and claim that their opinion is in fact "a mystical assumption". 

And they even make laughable statements like: "If you wish to choose the definition where 
anyone who merely saw the Prophet (saw) is magically transformed into a Sahabi..." 


31 "Musnad Ahmad", (#17,775) and "Sunan Ab? Dawud", (#1,629) 



And of all things for these types of individuals to accuse others of lack, of research is the most 
absurd. 

Conclusion 

It was claimed that there was no Textual Evidence to support the opinion that someone seeing 
the Messenger of Allah, jJLj £& Jb>, ade him a Companion and that it was a "mystical 
assumption", and this was proven false. 

It was claimed that this opinion is not supported by the Language of the 'Arab and that the 
opinion espoused by this group is, and this was proven to be a falsified claim. 

It was claimed that their opinion was held by Sa'Td Ibn al-Musayyib, and this was proven to be a 
fabrication. 

In was claimed that Mu'awiyah was not a Companion, and this was proven to be contrary to the 
Texts and the Language of the 'Arab. 

After this, I don't know how anyone could take this group in general and this individual in 
particular, seriously or trust anything they say? 

And Allah Knows Best. 


Abu Talut Haytham Al SayfaddTn 



